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Urgency of the research. The study addresses the
fundamental role of ancient mythology as a cornerstone
of cultural heritage and intellectual tradition. Ancient
myths shaped the philosophical, ethical, and societal
frameworks of civilizations and continue to resonate
within contemporary philosophical and cultural
discourses. The research highlights the multidisciplinary
interest in mythology across ethnology, philosophy,
cultural studies, and social psychology, stressing the
importance of myth in deciphering collective human
consciousness and existential inquiry. Its relevance
extends beyond historical narrative, providing essential
insights into the human condition that transcend
temporal boundaries.

Target setting. The article is anchored in a
philosophical examination of ancient mythology,
focusing on how myths functioned as profound cultural
narratives that not only constructed societal identities
but also articulated universal human experiences, ethics,
and cosmological frameworks. The author seeks to
demonstrate that these mythological frameworks still
hold considerable relevance in modern thought, serving
as a foundational structure for current ethical,
philosophical, and cultural debates. This includes an
exploration of how myths operate as symbolic and

metaphysical systems that continue to inform
contemporary intellectual discourse.
Actual scientific researches and issues

analysis. The research integrates diverse scholarly
perspectives, examining the contributions of key figures
such as J.-P. Vernant, K. Kerényi, and E. Cassirer, who
view myth as a structural, cosmological, and
philosophical entity. These studies highlight myth’s
function as a symbolic medium for articulating societal
norms and metaphysical realities. Cassirer’s work, for
instance, emphasizes myth as a mode of understanding
that operates independently of scientific rationalism,
providing a cultural and intellectual foundation for
metaphysical thought. The analysis of Lévi-Strauss
reveals myth as a symbolic system that articulates deep-
rooted cultural tensions and contradictions, while M.
Eliade and H.-G. Gadamer’s hermeneutic approaches
uncover the sacred and existential dimensions of myth.

The research objective. The objective of this
study is to engage in a deep philosophical analysis of
ancient mythology, examining its influence on the
construction of both historical and contemporary
cultural identities, societal structures, and philosophical
thought. It seeks to illuminate how myths function as
complex expressions of human consciousness, offering
insights into ethical, metaphysical, and existential
issues. By doing so, the research emphasizes the role of
myths as enduring cultural and intellectual mechanisms
that address fundamental human concerns across time.

The statement of basic materials. The research
employs a hermeneutic approach, analyzing primary
texts such as The Iliad, The Odyssey, and Hesiod’s
Theogony. Rather than focusing solely on the narrative
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AxmyaavHicms memu 0ocaiddiceHHa. Y docaio-
JHceHHI po32ns0aemucs PyYHOaMeHManbHa poab AHMUYHOL
Mihon02il K HAPICHO20 KAMEHIO KYAbMYPHOT cnadwjuHu
ma ihmeaexmyaavsHoi mpaduyii. CmapooasHi migpu cghop-
Mmysanu @dinocodcvki, emuuHi ma cycninbHi OCHOBU YUBL-
aizayiit 1 npodosdcyomy pe3oHysamu 8 cyuacHux @Hino-
coficbkux 1 KyabmypHux ouckypcax. /locaidxceHHs nio-
Kpecaioe mbicoucyunainapHuil tHmepec 0o migoaoaii 8
emHoanoeii, pinocodii, kyabmypoaoeii ma coyianvHiil ncu-
X0.10211, HA20A0WYOUU HA 8axcAusocmi Miy 8 poswug-
Pposuyl KoneKmueHoi N100cbKol ceidomocmi ma ex3ucmen-
yianvnux 3anumax. Hozo axmyaavHicms euxodums 3a
Medicl icmopuvHoi onogidi, Hadaroxu cymmese po3y-MiHHSA
N100CbK020 CMAHY, W0 8UXO0UMb 3A MEXHCT UACOBUX MeC.

ITocmanoeka npobd.aemu. Cmamms rpyHmMyemucs
Ha ¢irocogcvkomy 0ocaidxceHHT cmapooasHboi mighono-
21, 30cepedxcyrouuch Ha momy, 9K miu PyHkyioHysaau
AK 2AUOOKI KYAbMYPHI HAPAMUBU, AKI He Auuie KOH-
cmpyrosanu CyCTlL/lel idenmuuHocmi, ane i apmuky.ao-
eanu yHisepcanvHull 100cbkuil 00ceid, emuky ma Kocmo-
N0214Hl pamku. Aemop npagHe npodemMoHCMpys8amu, wWo
yi mighon02iuHi OCHOBU 6Ce We Marmb 3HAUHY aKkmy-
anbHicmd Y cyuacHiit dymuyl, cayayrouu 0CHOBONOAOHCHOIO
CMpYKMypow 041 CYHaACHUX emuyHux, @inocodcvkux i
KyavmypHux debamis. Ile sxarouae docaidxceHHs Moeo,
K Mighu OTH0Mdb 2K CUMBOATUHT Ma MemagdizuyHi cucmemu,
KT npodosxcyroms HPopmysamu cyuacHuil iHmenex-
myanvHuil duckypc.

AHanai3z ocmanHix 0ocaidiceHb 1 nyodaitkautil.
JlocaiOxcenHna 00°€0HYe pPIBHOMAHIMHI HAYKOBI MOUKU
30pYy, 8uBuaIOUl 8HECOK KAtOUOo8UX Oiauie, makux sk XK.-
II. Bepnana, K. Kepeuwvi ma E. Kaccipepa, axi po3ens-
datomb Mih K cCmMpPYyKMYpHY, KOCMoao02iuHy ma @Hino-
codicbky cymicmo. L1 docaidxiceHHS nidKpecaooms yH-
KUito Mipy IK CuMB0ATUHO20 cepedosulya 018 aApmMuKy-
Ayil cycninbHux Hopm 1 Memaghizuunux peaaiil. Poboma
Kaccipepa, Hanpukaad, Hazoaowye Ha mighi ax cnocobi po-
3YMIHHSA, WO Oie He3anexcHO 810 HaYyK0B8020 payioHanis-
My, 3abesneuyiovu KYAbMYypHY ma iHmMenexmyanvbHy
ocHogy memaghizurHoi dymxu. Ananaiz Jlesi-Cmpocca pos-
Kpugae Mig K CUMBOATUHY CUCMeMY, AKA APMUKYAI0E
21UO0KO 8KOPIHEHI KYAbMYPHI HANPYNHCeHHS. ma npomu-
piuus, modi six nidxoou M. Eaiade ma I'.-I'. adamepa po3-
KpUBaoms CakparbHUll ma ex3ucmeHyianbHull sumipu
Migy.

Ilocmanoseka 3a80aHHA. Memoro Ub020
docnidxceHHs € 3anyHeHHa 00 2AubOK020 gf)’i/locogﬁcmcoeo
aHanisy cmapoaasHbm miggonozii, gueuenns ii enauey na
nobydosy sx lcmopwmm max 1 Cyacroi Kyavmyproi
i0enmuuHocmi, cycniabHux cmpykmyp i @irocogcvrol
Jymku. BiH npasHe nposicHumu, sk Mighu PYHKYIOHYOMb
K CKAaOHe BUPAdHCEHHSA 100CbKOT c810oMOCMI, NPONOHYI0-
YU po3YyMIHHA eMmuYHUX, Memag@i3uuHUX Mma eK3ucmeH-
ylanbHux numaus. Taxum YuHoM, 00CAI0HCeHHS niOKpec-
N10€ poab Midie K CMIUKUX KYAbMYPHUX Ma THMeneK-
MmyanbHux MmexaMmiamie, AKi eupiwyroms @yHoameH-
manawvHi A100CbKI npobaemu 8nPoooexc uacy.

Bukxaad ocHoeHoz20 mamepiaay. J[ocaiOxceHHs
suUKOpUCTOBYE 2epmeHesMuUUHUL ni0XI0, aHani3yrouu
nepsunHi mexcmu, maxi ax “Iniada”, “Odicces” ma
“Teoeonisn” TI'ecioda. 3amicmb moeo, wob 30cepedxiyea-
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content of these texts, the study delves into their symbolic
meanings and philosophical implications. By situating
these myths within their broader cultural and historical
contexts, the research explores how they transmitted
ethical values, explained natural phenomena, and
provided a cosmological framework for ancient
societies. Secondary literature from the fields of
philosophy, anthropology, and literary studies
complements the primary analysis, offering theoretical
frameworks that enhance the understanding of the
deeper philosophical dimensions of mythology.

Conclusions. The article concludes that myths
serve as more than mere historical or cultural stories;
they are profound philosophical tools that continue to
shape human understanding of existence, morality, and
the cosmos. Myths provide a narrative structure through
which societies articulate ethical and existential
concerns, and their influence extends into modern
cultural, intellectual, and philosophical discussions. The
enduring relevance of myth lies in its capacity to connect
ancient traditions with contemporary existential
inquiries, functioning as a symbolic and philosophical
bridge between past and present. The analysis further
suggests that myth operates as a universal intellectual
resource that addresses fundamental questions about
human life, societal order, and the metaphysical
foundations of existence. This relevance persists in
today’s  ethical —and  philosophical  debates,
demonstrating that the symbolic power of ancient
mythology continues to shape modern thought and
cultural identity.

Keywords: myth, ancient mythology, philosophy,
world culture, cultural identity.

mucs 8UKANYHO HA HAPAMUBHOMY 3MICMI YUX meKcmis,
docnioxceHHs  3a2nubaroemves 8  iXHI  CUMBOATUHI
3HaueHHs ma @Pirocodcvki Hacaioku. Bemanosaorouu uyi
Mmipu 8 IxHIll wupwuil KyavmypHuill ma icmopuvHull
KOHmMeKcm, 00CA10x#ceHHS 00CAI0HCYE, IK BOHU nepedasanu
eMmuyHi YiHHOCMI, NOACHI08AAU NPUPOOHI A8UWA MaA
3abe3nevysanu KOCMOAOITUHY CMPpYyKMypy 048 cmapo-
dasHix cycninbeme. Bmopunna aimepamypa 3 2anysetl
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00NOBHIOE NEPBUHHUL AHAAL3, NPONOHYIOUU MeoPemuyHI
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BucHosexu. Y cmamimi pobumucst 8UCHOB0K, U0 Mipu
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Hocmi 3'edHysamu 0asHi mpaduyii 3 cyHacHuMu ex3uc-
meHyianbHuUMU 3anumamu, PYHKUIOHYOUU K CUMBOATU-
Hutl 1 hinocodcbKuil Micm MIHC MUHYAUM 1 CbO20OEHHSM.
Anania dani npunyckae, wo mig die ax yHigepcarbHuil
iHMeaexmyanvHull pecypc, aKull cmocyemwves yHoameH-
MAanbHUX NUMAHL NPO AOCbKe HCUMMS, CYCNinbHuil
nopsidoxk 1 Mmema@izudHi OCHOBU ICHYBAHHA. L[a
akmyanvHicms 3bepicaemvc 8 CYHACHUX emuyvHux 1
dinocodcvkux debamax, 0eMOHCMPYIOUU, WO CUMBOATUHA
cuna cmapooasHvoi migonoeii npodosicye gdopmysamu
cyuacHe MUCAEHHS MA KYAbMYPHY 10eHMUUHICTD.

Kmouoei caoea: mip, avmuuna Migonao2is,
dirocodin, ceimosa Kyavmypa, KYAbmypHa
10eHMuuHicMb.

Urgency of the research. Ancient mythology is a fundamental source of cultural heritage that

shaped the worldview of ancient civilizations and continues to influence modern philosophical concepts.
Myth, as a form of collective consciousness, reflects a person’s desire to understand the world and its place
through the images of gods, heroes, and cosmic events. The concept of myth has become one of the most
prominent terms of the late 20th and early 21st centuries, attracting the attention of ethnology, philosophy,
cultural studies, and religious studies. However, philosophers of education, cultural anthropologists,
sociologists, and social psychologists also explore the cultural and civilizational contexts in which myths
emerge and subside. It is, above all, a question of semantic content, of the analysis of meanings possessed
by myths and their importance to the development of individuals and human communities, past and
present. Many of these studies happen at the juncture of several disciplines; thus, the multidisciplinary
approach gives far more profound insight into the complexities of human belief systems and societal
structures.

Ancient mythology and its cultural implications represent a deeply profound look into the
collective psyche of humanity, showing universal themes that transcend time and geography. The seminal
work of S. Gardner [11] underlines striking similarities in themes and symbols across ancient and modern
mythologies. Using the theoretical frameworks of psychologists Carl Jung and Joseph Campbell, among
others, Gardner argues that myths are manifestations of a collective unconscious and a means of conveying
universal human feelings and battles. This reveals that contemporary narratives are not just a creation of
the modern imagination but have deep roots in stories from the archetypal past, indicating that the part of
human experience remains unchanged across ages.

E. Evans [10] extends this concept and illustrates how myths from various cultures were inextricably
linked and, over time, came to form the very basis of moral values and storytelling tradition. She
demonstrates how modern literature and media today still borrow extensively from these ancient myths and
how these have been perceived in adapting stories that remain relevant to the present world. This continuity
encompasses and reinforces the idea that the very core of storytelling is inherently related to the mythic
narratives passed down through generations. Its modern recollection of age-old tales helps bring them into
appeal in the present day, helping reestablish cultural identities and further illustrating that storytelling is
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not done in isolation but is a group activity connecting the ancient with the contemporary [10].

The philosophical explanation of ancient mythology allows us to find deeper meanings in those
stories that go beyond banality and turn into symbolic models of the forming of ethics, aesthetics, and the
world outlook of ancient society. The article represents a philosophical analysis of ancient mythology in the
context of its influence on culture, representing myths as one of the critical elements in forming ancient
civilization and influencing modern cultural thought.

Target setting. The target setting of the article is to explore ancient mythology through a
philosophical lens, focusing on how myths shaped ancient cultural identities, societal structures, and
philosophical thought. It seeks to demonstrate that myths are not merely historical stories but fundamental
narratives that address universal human experiences. The article aims to show the continued relevance of
these myths in contemporary ethical, philosophical, and cultural discourses, connecting the ancient to the
modern world.

Actual scientific researches and issues analysis. Research into ancient mythology and its
influence on culture occupies one of the leading positions within modern humanities, embracing various
approaches and interpretations. Thus, J.-P. Vernant considers ancient mythology as a form of a general
worldview, joining cosmological and social features [24], K. Kerényi discusses the very structure of myth and
its role in shaping Greek religious consciousness [17]. Fascinated with the history of symbolic forms, E.
Cassirer claimed that myth represents one of the central features of humanity, standing at the very root of
imagination, metaphorical thinking, and philosophical insight [5].

In this way, Cassirer viewed art and history as the vital instruments of human nature, enabling a
person to remove the mask of convention and conventionality and express unique and distinctive personality
features. In Cassirer’s philosophy of culture, natural language, myth, and science are the three core domains
of human culture. Cassirer emphasizes the autonomy of language and mythology from science, asserting that
language and mythology create universally accepted worldviews and behavioral patterns that are deeply
significant to humans and not subordinate to scientific knowledge. Myth represents human spirituality and
is a product of an intangible culture. This view of culture stems from the idea given by Cassirer of humans
being emotionally complex with the capability of interpreting the world in various ways, moving beyond the
limiting scope of scientism’s nihilism [6].

The structural approach of Cl. Lévi-Strauss to myth significantly contributes to the issue,
conceptualizing myths as symbolic systems that capture human existence’s deep-seated conflicts and
contradictions. According to Lévi-Strauss, myths are a “language” of culture, a universal mechanism
according to which human societies interpret reality [20]. The unconscious activity of the mind is central to
his anthropological philosophy. According to the philosopher, for myths to be understood, the researcher has
to pay attention not to the content of a single myth but rather to the relations between its most minor
meaningful units, which he called “mythemes”. The oppositions within these mythemes carry meaning. In
his structuralist interpretation of the Oedipus legend in its many variations, Lévi-Strauss identified one
opposition after another: the “overvalued” versus the “undervalued” kinship relation. Examining myths of
human origin, he uncovered another: “born of man” versus “born of the earth”, which in turn linked to a more
profound opposition between “nature” and “culture” [20]. For Lévi-Strauss, myth does not resolve these
oppositions but instead makes it possible for humans to be aware of them and their mediation.

Myth is a profound message that belongs to human culture; on the one hand, it speaks of past events;
on the other, it speaks directly from that structural level of language transcending time. While myths are
stories of happenings with historical roots, like language, they bear a timeless meaning - a scheme for
arranging a contradictory world. Lévi-Strauss said that, like language, myth is not an invention of the telling
but part of a cultural totality independent of time and place. In this way, myth emerges as a universal product
of the human intellect, weaving together the complexities of existence and giving shape to the unspoken
tensions of cultural life [20].

P. Ricoeur claims that even early humans began to feel alienated from the world and tried to restore
their harmony with existence by creating myths and rituals. According to this French hermeneutical
philosopher, myth, due to its narrative structure, is a symbolic way of recreating the original sense of unity
with being. Myths are stories that define the relation of humanity to historical existence. In understanding
myth as a symbol that unwraps into the narrative, Ricoeur builds on the ideas of thinkers such as Sigmund
Freud, Ernst Cassirer, and Claude Lévi-Strauss, all of whom regard symbolic thought as a fundamental and
universal form of human cognition [22].

M. Eliade’s work is essential for understanding the role of myth in building religious consciousness.
His concept of the sacred and profane highlights the myth’s role in structuring time and space in ancient
societies, creating “sacred space” as a foundation for understanding rituals and symbolic actions [8]. In the
works of M. Heidegger and H.-G. Gadamer, ancient mythology is analyzed from a hermeneutic perspective
within the frameworks of philosophical traditions. The authors interpret myth to understand being by
metaphorical interpretation of reality and open new chances for a philosophical interpretation of ancient
culture [14; 12].
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Further, G. Lakoff and M. Johnson contribute to metaphorical conceptualization in culture and
promote new methods of analyzing ancient myths as carriers of cultural codes and mental models [18]. A.
Miller brings this discussion into more concrete frames when considering Greek mythology as a reflection of
human hopes and moral systems. He provides the concrete form of human nature and all values of society
through the Greek pantheon and served as a lens through which ancient Greek culture can be described. Such
myths, he explores, have had a lasting impact on most forms of artistic expression and philosophical inquiry.

The research objective of the article is to conduct a philosophical analysis of ancient mythology,
exploring its impact on both past and present cultures. The study aims to reveal the deeper meanings of
myths, their role in shaping cultural identities and societal structures, and their influence on philosophical
thought. Specifically, it seeks to understand how ancient myths function as collective expressions of human
consciousness, providing insights into existence, morality, and cosmic order, while maintaining their
relevance in modern intellectual and cultural contexts.

The statement of basic materials. This article analyses ancient mythology from the perspectives
of philosophy and cultural and historical traditions. The research is based on the hermeneutic method, which
addresses interpreting ancient myths as complex narratives driven by profound cultural and philosophical
truths.

The main approach is based on textual analysis of primary sources such as The Iliad, The Odyssey,
and Hesiod’s Theogony. In addition, the texts are not analyzed per se for their content. However, it is more
for the symbolic meanings they convey or provide and their messages regarding the societies that produced
them. The research, therefore, discovers how myths transmit cultural mores, explain the natural world, and
provide ethical guidance by setting the myth in its historical and cultural context. This comparative
perspective allows a broader understanding of how myth works as a universal cultural phenomenon while
retaining distinct regional characteristics.

Secondary literature from philosophical, anthropological, and literary sources supports the analysis,
providing critical insights and theoretical frameworks for understanding mythological narratives’ and more
profound philosophical implications.

To complete the objectives of the article, several research questions were posed:

1. What functions and attributive characteristics of ancient myths can philosophical
analysis reveal?
2. How does ancient mythology contribute to contemporary understandings of

philosophical issues?

Researchers [25] analyzing the functions of mythic imagery and myth-making have identified various
purposes for which these narratives serve within human societies. One of the critical functions is integrative,
as myths are the foundation for social bonding. Communities rely on their unique mythologies to shape their
worldview and organize social practices. While doing this, the myth simultaneously lessens social conflict,
like any other religious-social custom, by neutralizing interpersonal strife through the engagement of non-
utilitarian bonds of solidarity. Myths are further said to have a religious function: the maintenance of
religious belief and communion with the sacred. They also have a noetic role by giving communities meaning
and historical-geographical continuity. Therefore, the wish to maintain the continuity of tradition does not
make myths inflexible dogmas but rather a driving force that encourages persons and groups to uphold their
beliefs. On an organizational level, myths keep the social order and organization of societies intact despite
the transience of human life and historical movement. Myths oppose the happenstance of life with the
impression of stability. Myths help people adapt to the prevailing social conditions and provide a foothold
within the particular realities of their existence. They also have an expressive function of bringing additional
emotional depth to the community members, stimulating creative thinking, and encouraging innovation.
Myths enable intra-group communication and share common values and ideals. An axiological function of
myth is no less critical. They act as compact systems of judgment, norms, and values guiding the behavior of
the group members. Myths represent «mythical reality» in which social norms and values are inducted, at
once securing their perpetuation within the limits of one generation. Finally, myths can boast a cultural-
creative role as an easily understandable method for providing some cultural content to successive
generations. They explain human existence’s complexities and answer metaphysical questions that empirical
rationality often cannot address. By framing difficult issues through symbolic imagery, myths help resolve
complex interpersonal and intrapersonal conflicts, reinforcing their timeless relevance [25].

Analyzing ancient mythology through a philosophical lens has revealed several key findings
regarding myths’ cultural and intellectual significance in shaping ancient societies and their continued
relevance in modern thought. Beyond mere tales of gods and heroes, myths serve as philosophical narratives
that address fundamental questions about existence, morality, and the cosmos. In textual analyses of works
such as The Iliad and The Odyssey, one can see that such myths contained deep-seated existential concerns—
everything from human suffering to the inevitability of fate and the pursuit of heroism. As philosopher E.
Cassirer [5, p.27] suggests, “Myth is not a primitive form of knowledge, but a mode of expression where all
knowledge and understanding of life begins”. Similarly, the more recent work of R. Segal [23] reinforces the

( o )
%9}



OCBITHIM JUCKYPC: 3BIPHUK HAYKOBHUX ITPAIIH 50(7-9), 2024

idea that myths function as symbolic thinking, bridging the gap between pre-rational and philosophical
worldviews. Ancient myths thus continue to serve as vital tools for interpreting human experience in ancient
and modern contexts. C. Csapo [7] highlights the role of myths in establishing religious and ethical
frameworks, underscoring their lasting relevance in organizing human societies. M. Eliade [9] observed that
myths are more than just stories; they are “sacred histories” that give humans an understanding of the
cosmos, society, and the self that transcends ordinary reality. This aspect of myth helps it function like a
bridge between temporal and eternal, between the transient human condition and those metaphysical
questions that define the human experience. As Eliade defines them, myths stand for an eternal return to
a primordial time and give one a ritualistic manner to relink with the origins of existence and its
metaphysical bases.

“From a structural perspective, myths serve as symbolic systems that embed social and cultural
codes. Recurring themes of divine justice, heroism, and cosmic order reinforce societal norms and
hierarchies. As seen in Hesiod’s Theogony [15], the genealogy of gods mirrors the political and social
structures of ancient Greece, providing a cosmological justification for the power of kings and rulers. In this
sense, myths function as a means of validating authority. According to Eliade [9, p. 18], “myth narrates a
sacred history. It relates an event that took place in primordial time, the fabled time of the beginnings”,
thereby providing sacred and social validation to human conventions. D. Leeming [19] further corroborates
this view by suggesting that myths represent a cultural memory that preserves and transmits fundamental
social values across generations. K. Armstrong [1] indicates that myths offer a narrative structure capable
of addressing fundamental questions about existence, morality, and human destiny, even in an era
dominated by scientific and empirical rationality. The myth remains vital because it provides meaning in
ways that reason alone cannot, offering a transcendent understanding of life’s complexities. R. Segal [23]
similarly argues that myth is a form of symbolic expression that helps individuals reconcile the tensions
between the known and the unknown, between the finite human condition and the infinite mysteries of
existence. In modern contexts, political and cultural myths still function as frameworks for legitimizing
authority and social norms in more secularized forms.

A comparison of Greek, Roman, and Near Eastern mythologies testifies to the persistent presence of
almost universal themes, such as creation, destruction, heroism, and the relationship between the human
and the divine. Two examples include the Mesopotamian Epic of Gilgamesh and Homer’s The Odyssey, which
deal with heroic themes of heroism and mortality. This persistence of themes, such as the hero’s journey and
the quest for immortality, indicates that myths articulate collective human experiences and anxieties that
transcend specific historical and geographical contexts. The theory of Carl Jung on archetypes supports this,
as he says, “Myths are the first and foremost psychic phenomena that reveal the workings of the collective
unconscious” [16]. R. Calasso [3] extends Jung’s thought to the observation that archetypal patterns are
consistent across mythological traditions in ways that support humanity’s psychological and existential
struggles. According to Calasso, myths are the «unnamable present» since they are constantly
reinterpreted according to the collective psyche of each generation, making them a continual source of
intellectual and creative renewal.

However, another critical dimension of myths involves their interaction with early philosophy. Plato
criticizes myth in writings such as The Republic [21], stating that myths are a less rational means of describing
reality. However, myths provide a very sound conceptual framework for developing philosophical ideas. The
use of myths by Plato, such as the allegory of the cave, represents the symbolic strength of such narratives.
As philosophy sought to rationalize and abstract reality, myths’ symbolic and ethical dimensions continued
influencing metaphysics and cosmology. According to Cassirer [5], myth opens up religious, moral, and
political thought. R. Buxton [2] further explores this dynamic interaction, noting that philosophy and myth
often worked in tandem, especially concerning ethics and cosmology. He indicates that philosophers usually
turn to myth when rational discourse fails to adequately express the full depth of human experience. Far
from being resolved, this tension between rationality and myth continues to shape contemporary
philosophical debates, particularly in ethics and metaphysics.

The philosophical analysis of ancient mythology allows us to frame its contemporary relevance.
Modern thought, especially discussions concerning narrations, ethics, and identities, is influenced by myths.
Hero figures from ancient mythology, gods, and moral dilemmas play a central role in modern storytelling
and literature, extending to film. Issues of tension between individual freedom and societal duty, among
other ethical questions in ancient myths, remain pertinent to today’s debate. As Campbell [4] famously
argued, myths are public dreams, and dreams are private, highlighting their timeless capacity to address
human life’s psychological and existential dimensions. K. Armstrong [1] has pointed out that myths offer a
narrative structure that helps modern audiences navigate complex moral landscapes, providing cultural
continuity and a way of addressing present-day ethical dilemmas.

Philosophically viewed, myths will not be simply museum pieces of a prerational mind but rather
forms of high expression of human experience, connecting ancient cultural traditions to modern existential
interests. E. Cassirer argued that myth should be understood as a “symbolic form” — a mode of knowing
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that shapes not just ancient society but all human understanding [6]. Myths provide a conceptual
framework through which communities and individuals navigate the complexities of existence. This
symbolic function resonates deeply with modern thinkers, who contend that myth, far from being relegated
to antiquity, persists in contemporary culture and thought structures.

The relevance of myth to the modern world is impossible to overestimate. Myths continue to shape
our collective consciousness, influencing not only literature and the arts but also political life, social
movements, and individual identity. K. Armstrong [1] has stated that modern myths — be it in national
narratives, political ideologies, or religious symbols — give a feeling of purpose and coherence in an ever-
shattering world. These myths provide frameworks within which individuals and societies can make sense
of the ethical, existential, and spiritual challenges they face. In this sense, myth remains as potent a
philosophical tool today as it was in ancient times, offering a narrative about the world and a way of
interpreting and acting. The philosophical meaning of myths far exceeds that of the ancients since they
display meanings in constant conversation with classical and modern thought.

Conclusions. In conclusion, a philosophical approach to the research of myths reveals their
multilevel function in ancient and modern human society: consolidation of communities, preservation of
religious attitudes, embedding of social values, and making available an elaborated symbolic point of view on
how to get through existential predicaments. Indeed, Cassirer, Jung, Armstrong, and many others have
variously shown that myths speak to modern intellectual and ethical thought and, in doing so, demonstrate
their timeless ability to address the most fundamental questions of human life. The same myths, in evolution,
thus form the very core of the philosophical quest for meaning that spans the ancient and the contemporary,
the mythic and the rational.

This article has attempted to reveal the existing interaction between ancient mythology and
philosophical thought in such a way as to make clear that myths were not stories in themselves but rather
basic narratives through which ancient civilizations considered the world, developed ethics, and created
social systems. Using a multi-disciplinary approach with textual, philosophical, and cultural analysis, the
research points out several important insights.

First, the ancient myths represent a part of the early philosophies with which humans have tried to
explain their existence, morality, and the universe. In their very essence, myths created a narrative
framework through which humans explained fate, justice, or even the human condition concepts that later
received critical attention and transformation from early philosophers like Plato and Aristotle. The second is
that mythology enforces the norms of social and political life through the reaffirmation of cultural values and
structures in symbolic narration. Myths, like those in Hesiod’s Theogony, were used to legitimize divine order
and social class. That lent a cosmological underpinning to political authority and moral law. Third, the
recurrence of universal themes across ancient civilizations testifies to the function of mythology as a shared
cultural response to common human fears. Cosmogony, destruction, heroism, and relationships between
gods and humans show up consistently, which suggests that myth reveals fundamental features of the human
experience transcending time and geography.

The article underscores that ancient mythology is very relevant to modern thinking, with its
symbolic power still pervading so much of the contemporary ethical, philosophical, and cultural discourses.
Stories about the gods and goddesses are still central to discourses on identity, morality, and human agency
in a manner that provides frames for understanding some of the most significant existential dilemmas. In
other words, ancient mythology is a key and necessary intellectual resource; its insights give continuity to our
knowledge of the world and ourselves. Its philosophical analysis gives substance to our understanding of the
past and underpins current investigations into the nature of life, ethics, and conditions affecting humanity’s
development.
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